
Soc. Well then, do you and he follow Empedocles and say that 
things give off effluxes? 

Meno Very much so. 
Soc. And that there are channels into and through which the 

effluxes pass? 
Meno Yes indeed. 
Soc. And some of the effluxes fit into some of the channels, 

while others are too small or too big? d 
Meno That is so. 
Soc. And you also call something 'sight'? 
Meno Yes I do. 
Soc. From this then 'grasp what I say to thee' as Pindar said: - 

colour is an efflux of shapes, commensurate with and perceptible to 
sight. 

Meno I thmk that is an excellent answer you've given, Socrates. 
Soc. Yes - I've given it the way you're used to, perhaps. And 

besides, I expect you realize you could use it to say what sound is 
too, or smell, or many other such things. e 

Meno Yes indeed. 
Soc. Yes, it's a showy kind of answer, Meno, so you prefer it to 

the one about shape. 
Meno Yes I do. 
Soc. All the same, 0 son of Alexidemus, I am sure myself that 

it's not a better one - the other was. And I expect you wouldn't' 
think so either, if only you didn't have to leave before the myster- 
ies, as you were saying yesterday, but could stay and be initiated 
instead. 

Meno Well, I would stay if you'd tell me many more things like 77a 
this, Socrates. 

Soc. Well, I certainly shan't lack the will to tell you such things, 
for both your sake and my own; it's rather that I might not be able 
to tell you many. But come on, now you try and do what you 
promised for me, and say what virtue is as a whole. Stop making 
many out of one, as the jokers say whenever someone breaks 
something, and instead say what virtue is, leaving it whole and 
sound. After all, I've provided you with the models. b 

Meno Well then, Socrates, I think virtue is, as the poet says, 'To 
glory in fine things and hold the power'. That's what I say virtue is, 
too: desiring fine things and having the power to achieve them. 

Soc. Do you say that desiringfine things means having a desire 
for good things? 

TRANSLATION 77b 
Meno Yes, certainly. 
Soc. Is that assuming that some people desire bad things and 

others good ones? Don't you think everyone desires good thmgs, c 
my good chap? 

Meno No I don't. 
Soc. But some people desire bad things? 
Meno Yes. 
Soc. Supposing the bad things to be good, do you mean? Or  do 

they still desire them even when they know they are bad? 
Meno Both, I think. 
Soc. Really? You think someone can still desire bad things even 

when he knows they are bad? 
Meno Certainly. 
Soc. How do you mean 'desires'? Is it 'desires that they should 

happen to him'? 
Meno Yes, that - what else? d 
Soc. Is this in the belief that the bad things benefit everyone to 

whom they happen, or while knowing that they always harm their 
possessor? 

Meno There are some people who believe the bad things are 
beneficial; there are also others who know they are harmful. 

Soc. But do the people who believe the bad things are beneficial 
really know they are bad, do you think? 

Meno No, I don't think that at all. 
Soc. Then clearly this first group don't desire bad things, do 

they, seeing these ones don't know the things are bad. Isn't it things e 
they supposed to be good that they desire, even while in fact these 
things are bad? So the people who don't know the things are bad 
and suppose them to be good clearly desire good things. Or don't 
they? 

Meno Yes, these ones perhaps do. 
Soc. Next, the ones whom you say desire bad things while 

believing that bad things harm everyone to whom they happen - 
they know they are going to be harmed by them, presumably? 

Meno They must do. 
Soc. But don't they suppose that people who are suffering 78a 

harm are miserable to the degree that they are being harmed? 
Meno They must do that, too. 
Soc. And that people who are miserable are wretched? 
Meno Yes, so I'd suppose. 
Soc. And does anyone wish to be miserable and wretched? 
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Meno I don't think so, Socrates. 
Soc. So no one wishes for bad things then, Meno, if no one 

wishes to be that. For what else is it to be miserable, but to desire 
bad things and get them? 

Meno Perhaps what you say is true, Socrates, and no one wishes b 
for bad things. 1 

Soc. Well, you were saying just now that virtue was wishing 
for good things and having the power, weren't you? 

Meno Yes, that is what I said. 
Soc. Then in what you said the 'wishing' applies to everyone, 

and as far as this goes no one is better than anyone else - isn't that 
so? 

Meno Apparently. 
Soc. But if one person is better than another, it's clear he must 

be better in having the power. 
Meno Yes indeed. 
Soc. So what virtue seems to be on your account is this: power 

to acheve good things. c 
Meno My opinion is exactly as you now understand it, Socrates. 
Soc. Let's look at this too then to see whether what you say is 

true, for it may be that it's well said. Virtue is the ability to achieve 
good things, you say? 

Meno Yes I do. 
Soc. And the things you call good would be things like health 

and wealth, wouldn't they? 
Meno I mean both getting gold and silver, and also honours and 

high office in one's city. 
Soc. And there's nothing else you mean by good things, apart 

from thngs like these? 
Meno No, I mean all the things like these. d 
Soc. Right. And so achieving gold and silver is virtue, says 

Meno the hereditary guest-friend of the Great King. Do you add 
the words 'justly and holily' to the 'achieving'? Or  does that make 
no difference for you, and even if someone achieves them unjustly 
you call it virtue just the same? 

Meno Certainly not, Socrates. 
Soc. But rather, vice? 
Meno Yes, definitely. 
Soc. So it seems that the achievement must be accompanied by 

justice or temperance or holiness or some other part of virtue, or e 
else it will not be virtue despite achieving good things. 
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Meno Yes, how could it be virtue without these? 
Soc. And not to achieve gold and silver either for oneself or for 

anyone else, when to do so wouldn't be just - isn't this non- 
achievement also virtue? , 

Meno Apparently. 
Soc. So the achievement of this sort of good thing can't be 

virtue any more than the non-achievement can. Rather, it seems 
that whatever comes about with justice will be virtue, and what 
comes about without anythmg of that kind will be vice. 

Meno I think it must be as you say. 
Soc. Then didn't we say a little while ago that each of these 

things -justice, temperance, and everything of that kind - was a 
part of virtue? 

Meno Yes. 
Soc. So you're playing games with me, are you, Meno? 
Meno How so, Socrates? 
Soc. A moment ago I asked you not to break virtue up or cut it 

in pieces and gave you models of how to answer, and you've 
disregarded all that and tell me that virtue is the ability to achieve 
good things with justice - and you say justice is a part of virtue? b 

Meno Yes I do. 
Soc. Then it follows from what you yourself agree, doesn't it, 

that what virtue is, is to do everything one does with some part of 
virtue? For justice and each of these things is a part of virtue, you 
say. So why am I saying this? Because I asked you to tell me about 
virtue as a whole, but far from telling me what virtue is you just say 
that any action is virtue provided it's done with a part of virtue - as 
though you'd already said what the whole of virtue was, so I'd c 
recognize it even if you cut it up into parts. 

So the same question has to be put to you all over again I think, 
my dear Meno. What is virtue, if any action can be virtue when 
done with a part of virtue? - for that's what is being said if one 
claims that every action done with justice is virtue. Or  don't you 
think the same question has to be put again? - do you suppose one 
can know what a part of virtue is without knowing virtue itself? 

Meno No, I don't think so., 
L '  Soc. No, and if you remember when I answered you about d 

shape a moment ago, I believe we rejected this kind of answer, 
which tries to answer in terms of things which are still being 
searched for and not yet agreed on. 

Meno Yes, and we were right to do so, Socrates. 
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Soc. Well then, my good chap, neither must you suppose that, 
while we're still searching for what virtue is as a whole, you can I 
explain it to anyone by answering in terms of its parts or saying 
anything else in that same old way, without the same question 
having to be put again: What is this 'virtue' about which you say e 
what you do? Or  do you thnk I'm talking nonsense? 

Meno No, I think what you say is right. 
Soc. Well, answer all over again then: what do you - and your 

friend too - say virtue is? 
Meno Socrates, I used to hear even before I met you how all you 
ever do is to be perplexed and to make other people perplexed too, 80a .I 

and what I feel now is that you're applying your spells and potions 
to me and positively mesmerizing me, till I'm brimful of perplex- 
ity. If a little joke's in order, I think that what you're just exactly 
like, both in looks and everything else, is that flat-fish the sea 
torpedo. The torpedo fish always torpifies whoever comes near and 
gets into contact with it, and I think you've done something of the 
same sort to me now too, for I'm truly torpid in both mind and b 
mouth and I've got no answer for you. And yet I've spoken a great 
many words about virtue in front of many people on thousands of 
occasions, and did it very well too - at least, so I thought. But now 
I can't even say what virtue is at all. And I think you're well advised . 
in not taking ship and going abroad from Athens, for if you were a 
visitor in another city doing thmgs like this, you would probably 
be arrested as a sorcerer! 

Soc. You're a rascal, Meno - you almost had me tricked. 
Meno Just how, Socrates? 
Soc. I know why you played 'what you're like' with me. c 
Meno Why then, do you suppose? 
Soc. So that I'd say what you're like back. I know how all 

beautiful boys enjoy hearing what they're like - they come out of it 
well, for if one is beautiful the thmgs one is like are beautiful too, I 
suppose - but I'm not going to say what you're like back. As for 
me, if the torpedo fish is torpid itself and that's how it makes other 
people torpid too, I am like it, but not otherwise. For it's not that I 
myself have the solutions when I make other people perplexed, but 
that I'm utterly perplexed myself and that's how I come to make 
other people perplexed as well. That's how it is with virtue now; I d 
on my side don't know what it is, while you on yours did know, 
perhaps, till you came into contact with me, while now you're just 
like someone who doesn't know. All the same I'm ready to consider 
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it with you and join you in searching for what it might be. 

Meno And how are you going to search for t h s  when you don't 
know at all what it is, Socrates? Which of all the things you don't 
know will you set up as target for your search? And even if you 
actually come across it, how will you know that it is that thing 
which you didn't know? 

Soc. I know what you mean, Meno. Do you see what a disputa- e 
tious argument you're bringing down on us - how it's impossible 
for a person to search either for what he knows or for what he 
doesn't? He couldn't search for what he knows, for he knows it and 
no one in that condition needs to search; on the other hand he 
couldn't search for what he doesn't know, for he won't even know 
what to search for. 

Meno And don't you think that's a fine argument, Socrates? 81a 
Soc. No I don't. 
Meno Can you tell me why? 
Soc. Yes I can. I've heard men and women wise in matters 

divine - 
Meno Saying what? 
Soc. Something both true and beautiful in my opinion. 
Meno What is it, and who are the people saying it? 
Soc. The people saying it are those priests and priestesses who 

have made it their concern to be able to give an account of their 
practices; Pindar says it too and many other divinely inspired poets. b 
And as for what they say, it's this - but consider if you think what 
they say is true. They say the soul of man is immortal; sometimes it 
comes to an end - which people call dying - while at other times it 
is reborn, but it never perishes. So because of this one should live 
out one's life in the holiest possible way, since for those from 
whom @ 

'Persephone receives 
Requital for long grief, their souls she yields 
In the ninth year once more to the sun above; 

From whom grow noble kings, and men 
Swift in strength and great in wisdom; 

And to the end of time men call them heroes holy.' 

Well, since the soul is immortal, and has been born many times 
and seen both what is here, and what is in Hades, and everything, 
there is nothing it has not learnt. So no wonder it's possible that it 
should recollect both virtue and other things, as after all it did 

randallcream
Rectangle


